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SURKOS

The Sukkah: A Spiritual Haven

Rabbi Ephraim Friedman

Rosh Kollel, Ezra Franco Sephardic Kollel, Aventura, FL

Most of us are probably familiar with
the explanation of the Tur (Orach Chaim
625) as to why we are commanded to dwell
in sukkos during the month of Tishrei and
not Nissan, although the reason behind
the mitzva is to commemorate the "sukkos"
Hashem Yisborach provided us with in the
desert upon leaving Egypt in Nissan. He
explains that to build an airy hut in which
one can sit comfortably in the nice weather
which typifies Nissan is not unusual, and
doesn't display a desire or attempt at
fulfilling a mitzva. In Tishrei, however,
when the rainy season begins along with
colder temperatures, leaving the comfort of
one's home to sleep and eat in a makeshift
hut shows exactly that.

The
commentary to Shir HaShirim (1:3) offers

Vilna Gaon, however, in his
a different explanation. What were the
"sukkos" of the desert? According to the
opinion of Rabbi Eliezer (Sukkah 11b) they
were the 7251 "y (Clouds of Glory) which
traveled through the desert with the Jewish
people providing comfort and protection
from harm of all forms. Although the "y
725N were given to the Jews in Nissan
soon after their exodus from Egypt, they
didn't remain very long, since about three
months later, after the 93yn Nvn (the sin of
the Golden Calf), the clouds departed, and
were restored only upon the construction of
the Mishkan which served as an atonement
for that sin.

Now, says the Vilna Gaon, when
precisely did construction begin on the
Mishkan? Let's figure it out. Moshe Rabeinu
descended from Har Sinai on the tenth
of Tishrei (Yom Kippur) having achieved
Hashem's willingness to forgive His people
for their sin. On the eleventh, Moshe
informed them of the new commandment
to build a Mishkan. The next two days (the
twelfth and thirteenth) they brought their
gold and silver etc. to contribute to the
project (as the Torah states in Shmos 36:3
"97111 9711"). On the fourteenth, those
in charge of the construction gathered all
the donations and sorted them out. Finally,
on the fifteenth of Tishrei, construction of
the Mishkan began, and at that point the
71251 "y were restored! For that reason,
concludes the Vilna Gaon, the festival of
Sukkos was very appropriately designed to
commence on the fifteenth of Tishrei, and
not in Nissan, to commemorate the return
of the 1151 »y.

A question, however, still remains. It is
true that the original gift of 7251 »y was
temporary and not long lasting. But the
return of the Clouds in Tishrei was also
not permanent, lasting only until the death
of Aharon HaKohen in the desert. Why,
then, would the Torah choose to establish
the commemorative festival based on
their reinstatement and not based on their
original appearance?

Rav Shneur Kotler z"l (Noam Siach
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Yomim Noraim pg. 342) raises this question
and suggests a beautiful answer, based on
the words of Rav Moshe Chaim Luzzato
in Derech Hashem (Sect. 4, 4:2). Rav
Luzzato there explains that the function
of the m25n >y in the desert was not
limited to providing Bnei Yisroel physical
protection and safety. Rather, they were
of tremendous spiritual benefit as well, by
secluding the people from the influences of
all other nations and elevating them above
a mundane material lifestyle, helping them
live with a constant, solid connection to
Hashem Yisborach and reach the spiritual
level He desires.

The spiritual aspect of the 71251 "3y is
something which is not totally lost, although
the Clouds themselves are no longer here.
In the words of the Derech Hashem:

THAM MAdN TUN) NWYTP IN DINNY
371 IRV 990 19YTIM YN PITY DI PP
.19 DN NOYNS INWINY DTN
That is, a special sacred light emanates

from the Almighty which encompasses every

truly pious Jew and elevates him above

ordinary people.

YT Y MDN IN HNIWA 1Y 12T WTNNNI
120N

Dwelling in the sukkah has the power to
renew and refresh this powerful Divine light.

We learn from the words of the Derech
Hashem that the spiritual component of
the 250 »y which was restored on the
fifteenth of Tishrei is still present to an
extent in the sukkah we build each year.
The actual Clouds may be gone, but their
power to serve as a spiritual haven and to
promote greatness and closeness to G-d was
transferred into the sukkah which every Jew
can construct and use.

The return of the Clouds in Tishrei was
indeed permanent to an extent. It behooves
us to ponder this thought and make full use
of the sukkah as a location and opportunity
to strengthen our connection to our Creator
to stay with us throughout the year. Il
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Sukkos: A Gelebration of Mindfulness ‘

Rabbi Joel Gutstein

Rabbi, Congregation Yehuda Moshe

When I was a young child, T used to
watch Gilligan’s Island, a sitcom about
seven castaways who are constantly trying
to escape from being shipwrecked on
a desert island. Rather unusual events
happened during every episode. Gilligan
was the central figure of every show. He was
a good-hearted individual, but his head was
sometimes in the clouds.

If we sat back and analyzed our families,
we would probably find that Gilligan’s
Island is a microcosm of our lives. We do
silly things... strange events happen... and
we can just sit back and laugh about them.

Our family is no different. We probably
can write the script for the show. One year,
two of our children went to buy lulavim and
esrogim. They each purchased their own set
of the four species and began driving home.
Shortly thereafter, one of them noticed
that they had their Iulavim, hadassim and
aravos, but their esrogim were missing. The
esrogim were not in the car.

Suddenly, one of them remembered
that before putting their lulav sets in the car,
they had placed them on the roof of the car.
They had driven away with the esrogim on
top of the car and not in the car. So, they
drove back. One of them found his esrog
in the box on the street about three blocks
from where they bought it. That esrog was
still in good condition. The other one found
his esrog about one block from the purchase
location. Unfortunately, that esrog was no
longer acceptable and he had to buy another
one.

Lo

r_

Regarding the Holiday of Sukkos,
the Torah teaches us that we must keep

our minds and heads clear and use our
knowledge to analyze and recognize what
we are doing and why we are doing it. The
Torah (Vayikra 23:43) teaches us that we sit
in the sukkah “in order that your generation
will know that I made the Children of Israel
dwell in huts when I took them out from
Egypt” Rashi comments that the huts are
the Clouds of Glory that surrounded the
Jews in the desert.

There is a famous question asked by the
Baal Haturim. Since the mitzva of Sukkah
is a reminder of the clouds that protected
the Jewish people upon their exodus from
Egyptin Nissan, Sukkos should be celebrated
in the spring (when we celebrate Pesach).
It would also make everything easier. You
would eat matza and maror in the Sukkah,
you would not have to clean the house, and
you would take care of two holidays with
one celebration! Why not?

In addition, on both holidays there is
an obligation to go to the Bais Hamikdash...
both last seven days... there is an obligation
to eat meat on both holidays... we say Hallel
on both... both begin on the 15" of the
month... they have so much in common,
including the reason - the Exodus from
Egypt. Why not just put the two together?

There was a football player from the
University of Nebraska who was not known
for his devotion to his studies. One time
he was asked what the “N” represented
on his football helmet. He responded,
“Knowledge™!
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Rabbi Yitzchak Meir Alter - the first
Rebbe of the Gerer Chasidim and better
known as the Chidushei Harim - explains
that the Torah teaches us that the mitzva of
Sukkah requires nyT - knowledge. All year
long people unfortunately commit sins,
even though they are unintentional. The
Talmud teaches us that a person does not
sin unless a spirit of foolishness enters him.

After Rosh Hashana and Yom Kippur
we have achieved atonement and have been
cleansed of our sins. Therefore, this spirit of
foolishness is no longer within us, and we
have a clear knowledge of G-dliness and
what G-d wants from us. So, at this time

of the year we are mentally and spiritually
prepared for the Holiday of Sukkos.

Now that Rosh Hashana and Yom
Kippur have passed, we must maintain
the frame of mind on Kavod Yom Tov -
honoring Yom Tov. We must try to maintain
the higher mental and spiritual state that we
have achieved over the holidays.

And now that the Holiday of Sukkos has
arrived, we should apply our knowledge to
the gifts that G-d has given us - the mitzvos
of lulav and esrog and Sukkah - rescue
ourselves from the desert island of foolish-
ness and continue to build on the spiritual
momentum of this holiday season. Hl
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Gelebrating Simehas Torah this Year

Rav Yona Reiss
Av Beth Din

How do we prepare properly to celebrate
Simchas Torah this year? This is a question
that many have asked, still reeling from the
devastating tragedy of the massacre in Israel
that claimed the lives of over one thousand
Jews last Simchas Torah in what has been
described as the most horrific assault
against Jews since the time of the Holocaust.

Of course, there have been celebrations
of Simchas Torah even in the most difficult
of circumstances, such as the hakafos
observed in the home of Rabbi Menachem
Ziemba Hy’d in the Warsaw Ghetto in 1942,
when Rabbi Yehuda Leib Orlean, a Torah
teacher, found one of the very few surviving
children at the time, and scooped him up
in dance and song, proclaiming, as both
a wish and forecast of a better future, “a
young boy dances with the Torah!” More
recently, Rabbi Norman Lamm wrote an
essay in 1973 during the early days of the
Yom Kippur war in which he noted that our
expression of celebration during Simchas
faith
and belief in Hashem, and our ability to

Torah during wartime bespeaks

transcend sadness through our joy of Torah.

The Ponovizher Rav provides us with
additional insight in terms of appreciating
the meaning of Simchas Torah during this
time. According to his understanding, it is
simply inconceivable for a Jew to live life,
even on the battlefield, without having the
song of Torah on his lips.

He derives this idea from a Gemora at

the beginning of Megillah (3a). The Gemora,
based on verses in Sefer Yehoshua (5:13-14),
describes how, during the war at Jericho,
Yehoshua was approached by a menacing
looking figure wielding a sharp sword. After
Yehoshua inquired, “Are you with us or with
our enemies,;” the figure identified himself
as an angel of Hashem, saying that he had
come to chastise Yehoshua since “yesterday
you did not bring the daily afternoon
offering, and now you have failed to engage
in Torah learning” Yehoshua inquired,
“for which offense have you specifically
come?” The angel enigmatically responded
NN2 ANy - meaning that “I have come
now, which the Gemora understands as
indicating that the actionable offense was
the failure to learn Torah. Immediately,
Yehoshua jumped into action and engaged
in deep Torah learning.

As the Tosafot explain (Megillah 3a,
s.v. atah), this response by the angel of
nNa NNy was understood as a reference
to Torah learning based on the verse in
Parshas Vayelech (31:19), recited each year
around the time of Rosh Hashanah, that
articulates the mitzva of writing a Sefer
Torah through the same term nny in the
phrase DTN NNTN NPYN DX 039 12ND NNYY
D91 MY YN M NN, Significantly,
this verse describes Torah as a 7w - as a
song. Thus, the angel indicated to Yehoshua
through this verse that he had come armed
with a sword due to the people’s dereliction
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of their obligation to learn Torah which is
specifically compared to a song.

The Ponovizher Rav derived from this
Tosafot that the message of the angel was
that Torah learning must be viewed like a
nPY - a song. This is precisely why there
was no excuse for not learning Torah even
though the Jewish people were then at
war. Someone who has a song on his lips
will sing it in all types of circumstances,
as in the well-known Walt Disney song,
“whistle while you work” Thus, the angel
was pointing out to Yehoshua that Jewish
soldiers on the battlefield should continue
to learn Torah even while engaged in battle,
the same way that a person who enjoys a
particular song will sing it all the time.

In the aftermath of the October 7
tragedy last year, it occurred to me that
we could supplement the message of the
Ponovizher Rav with an additional idea.
Whenever an army goes out to battle, the
soldiers maintain their spirits and focus
by singing a battlefield song that affirms
their values and ideals. For example, the
American marine corps during World War
II marched to the song, “from the halls of
Montezuma to the shores of Tripoli, we
fight our country’s battles in the air, on
land and sea” In this sense, the angel was
reminding Yehoshua that the Torah is not
a sidelight during times of battle, but rather
belongs very much on the battlefield as
the rallying song of the Jewish people that
serves to inspire and reinforce the troops.

Amongst the most powerful images
during this war has been the sight of so
many Israeli soldiers on their army bases
caressing holy seforim in their hands,
learning Torah alongside each other as
they prepare for their next missions. In
addition to the Torah learning, the Israeli
soldiers have also inspired countless Jews
with their dedicated passion to wearing
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tzitzis, showing a love for the mitzvot of the
Torah during this challenging time. These
actions are manifestations of the “song of
Torah” driving the troops to success in their
military pursuits.

Moreover, as we approach Simchas Torah
for the year 5785, I believe that there is yet
another message that directly addresses the
quandary of how one can express joy on this
selfsame occasion as last year’s bloodshed.
The angel was not only reminding Yehoshua
that Torah is our battle song, but also that
even during a time of war, we are beckoned
to embrace the Torah in a spirit of song and
happiness. The majesty of Torah enables us
to always be uplifted and inspired through
its melody, to be driven to dance and sing
because of the beauty of its presence in our
lives.

Thus, when we dance on Simchas Torah,
we should not view it as a contradiction
to last year’s tragedy, but rather as an
affirmation of the legacy of those who have
given up their lives to sanctify the name of
Heaven so that the song of Torah can march
forward. When we dance this year, those
who have lived and died for the Jewish
people will spiritually be carrying us on
their shoulders.

The Tur in his introduction of the laws
of Rosh Hashanah (Orach Chaim, Siman
581) contrasts the attitude of a defendant
who has been called before an earthly
magistrate for judgment to the manner that
the Jewish people appear before Hashem
on Rosh Hashanah, the day of Divine
Judgment. The earthly defendant shows
up dark and despondent, unshaven and
disheveled, trembling in anticipation of the
awaited punishment. In contradistinction,
we adorn ourselves in our nicest clothing,
and we bathe, shave and groom ourselves
exquisitely, confident in a positive judgment.

Following this description, the Tur

(continued on page 13)



Reflections

Rabbi Avraham Mordechai Abramson

Menahel, cRc Beth Din | Rabbi, Congregation Anshe Motele

In the very first paragraph of the
liturgical poem composed by Eleazar Kalir
in the upcoming prayer Tefillat Geshem of
Shemini Atzeret there is mention of the angel
of rain forming “water to crown the valley
with green” The English translation does
little justice to the poetic words “mayim
ibim” This stanza is both a reference to
the providence of Hashem, and the faith
we have that Hashem will crown the land
of Israel by not withholding rain. I always
pay particular attention to this piyut, for I
had the privilege about a dozen years ago to
visit, together with the JUF Rabbinic Action
Committee, a small youth aliyah village
called Ibim, just two kilometers from Sderot
and Kfar Aza, scene of the recent and most
horrific massacre since the Shoah.

These words were recited by the
Shaliach Tzibur in synagogues throughout
Eretz Yisroel and the diaspora on Shemini
Atzeret at the very same moment that
the Jews at the border of Gaza were
massacred. Words cannot depict the utter
destruction left behind, and I need not
dwell on the indescribable acts of brutality.
Like Eisenhower marching the German
public to witness firsthand the horrors of
Buchenwald, we cRc and RCA Rabbanim,
witnessed firsthand the utter inhumanity
perpetrated against the Jewish people on
that fateful day.

Yet what I also remember during my
visit was a vibrant country united against
our common enemy. We saw the energy of
the people who despite the constant rocket
attacks were proud citizens of Israel and

were welcoming of our visit. I recall Rabbi
Rimon encouraging the Rabbanim and the
chayalim with courage and resolve. And I
remember how we prayed together with and
for the Chayalai Tzava Haganna LYisroel.

Ironically our JUF Rabbinic visit to
Israel twelve years ago began with a visit
to the killing fields of Babi Yar. And in past
trips we saw the remnants of Worms, Speyer
and Mayence, home to the greatest Yeshivot
in Jewish history and scenes of some of the
most horrific pogroms, and as described
in the selichot and kinot, as an “Akadet
Yitzhak” We visited Treblinka, Majdenek,
Auschwitz. We prayed at the shoe memorial
at the Danube in Budapest where the fascist
Arrow Cross militiamen shot Jews and
threw their bodies into the river in 1944
and 1945. We explored Theresienstadt,
like the Red Cross during World War I,
only to discover the subterfuge of the Nazi
executioners. We walked the same steps of
the Rambam and the Ramban and their
fellow Jews in Spain who represented
the Golden age only to face expulsion
by their Jesuit oppressors. We visited the
Hypercacher Kosher supermarket in Paris,
scene of a Muslim extremist siege in 2015.
Never would we imagine that they would
witness such a catastrophe in the Jewish
State.

And still Israel is a place of life, vibrancy,
smiles, and the future: Parents with their
children going to the park, soldiers on
leave patriotically awaiting orders to return
to combat, Israeli food kiosks serving
falafel and shawarma and rows and rows

(continued on page 13)
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All This Happened Already

and We Have the Tefila To Respond

Rabbi Zvi Engel
Rabbi, Congregation Or Torah, Skokie

It sounds eerily familiar: a merciless
foe invades the Negev, snatches hundreds
of Jews, and sets their town on fire; upon
discovery of the catastrophe, everyone
weeps uncontrollably; grief stricken family
members whose loved ones were abducted
turn against leadership, enraged by the
security failures that led to the disaster;
later, Jewish soldiers embark on a rescue
mission, striking down the perpetrators to
destroy their ability to carry out such an
assault ever again.

This story is not new; it is three
millennia old, and it took place in the
vicinity of the Gaza Envelope, as recorded
at the end of Shmuel Alef. The site of the
Biblical town of Tziklag lies just North of
the road connecting contemporary Israeli
towns Netivot and Ofakim. In the same
place where the families of David Hamelech
and his soldiers lived when the horde of
Amalekim descended upon them, Hamas
death squads drove in white pickup trucks
searching for targets last Shimini Atzeret -
Simchat Torah.

As the navi relates, David Hamelech
and his men return to Tziklag after several
days away. They find the town burnt. All of
the women and children are gone, taken
captive by the marauders. Perhaps we are
closer to grasping the anguished description
of the inconsolable wailing of those who
happened upon the devastation in Tziklag
in the wake of the horrors of 10/7:

TY 121 D21 NN INN YN DY T KN
(7,9 X ONMVY) :Ni237 N5 DN PN IYN

And David and the people with him

raised their voices, and wept until they had
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no more strength to cry.

Compounding his own grief over
the loss of his immediate family, David
absorb the
reaction of his own men, who blame him

Hamelech must enraged

for the tragedy:

1122 LPD? DYN 1MR 2 TNR VT2 1¥M

TYT PINDN P DY) 192 DY WX DYD D2 V)

(0,9 P9 N ONMVY) PFON N2

And David was extremely distressed, for

the people threatened to stone him, for the

entire people was embittered, each one over

his sons and daughters; and David found

strength in Hashem his G-d.

When the
catastrophic event first reaches us, we lose

shocking news of a
our bearings. We feel disoriented. Hearing
reports that beggar belief, we feel as if the
calamity is without parallel or precedent.
We lack the mental language to integrate
it into our understanding of the world
before. Yet, as those initial waves recede, a
principle of Chazal comes back into focus:
maaseh avot siman labanim - the actions of
the fathers is a sign to the children. As the
Ramban develops the concept sourced in
Chazal, each step in the lives of Avraham
Avinu and Sarah Imenu provides signs for
events happening later in Jewish history
(see Ramban to Bereishit 12:6). Maaseh avot
does not mean that every detail of these
stories will line up perfectly, nor that the
strategic or tactical decisions of today are
determined by those of the past. Rather, it
enables us to view past events as a signpost
on the road of Jewish history. Maaseh avot



means the uncanny realization that we have
been here before. And we have been here
before, in time and in space. This remains a
great source of strength and comfort.

Siman labanim means this was the
direction our forebears took. It provides
guidance now in terms of our spiritual
response. In his halachic guide for Jewish
soldiers, Machaneh Yisrael (Ch. 39), the
Chafetz Chaim reads the response of David
Hamelech to hisimpossible situation, pinn2
WION 'N2 N7 - and David found strength in
Hashem his G-d, as the source for the call
to a Jewish soldier to strengthen his trust
in Hashem, even if facing overwhelming
enemy forces. It is this bitachon that leads
to Divine reassurance of success for David
in his dual mission of pursuit and rescue. In
other words, in line with maaseh avot siman
labanim, the Chafetz Chaim urges soldiers
to take guidance from David Hamelech
himself.

Consider that the Chafetz Chaim
wrote his work in 1881 for Jewish soldiers
conscripted into the Russian and Polish
armies. Could he even imagine the reality
of our time? Instead of Jews forced to fight
in foreign armies, struggling to retain
some modicum of shmirat Torah umitzvot
in a spiritually hostile environment, today
chayalim wear tzitzit under their armored
vests and run towards the source of fire to
defend Am Yisrael in Eretz Yisrael. They
rush in like modern versions of kivnei
maron - kcheylot shel Beit David - like the
legions of the House of David (Rosh Hashana
18a). Many of these chayalim go into battle
carrying siddurim, chumashim, gemarot
and other sifrei kodesh in their pockets.
With Sefer Tehilim on their lips, they seek
guidance in real-time from their rabeim via
WhatsApp from the front lines.

David Hamelech ran. They run. He led.
They lead. He fought. They fight. Maaseh
avot labanim. Before

siman entering

battle, David Halemech sought counsel
through the special efod containing the
urim v'tumim—today we are sorely lacking,
unable to access ruach hakodesh - the Divine
inspiration it once provided - yet every
chayal in active combat wears an efod, the
modern Hebrew name for armored vests.
Crucially, in the war against Amalek and to
free the hostages, David Hamelech davened
throughout. According to R “Yehoshua ben
Levi, his tefilla was Tehilim 27:
PN VD T NP BN PPN NN T NTY
(X ;2 ©YIN) THON MR

Of David. Hashem is my light and my
salvation; whom shall I fear? Hashem is the
stronghold of my life; of whom shall I be
afraid?

1P OPYHIYI XIP N MY 12 Yy
(O N HNMY) N DPYNY PR DI DY
WA NN DIDRD AOPN IR 20 IR IOV DIPINIY
NONIMY/ DY) 921N MI¥ 12V TIT OV DY)
INOR...DNINKD 29N T QUINN YT 0 (/9
DYPYNY HY MNN Yy MIND DN TIT TN TIHON)
DXPYNY SV NNNZN DY DIPN DN 1Y NI N
(3 : N2 127 NIP”) NVIL NN NN
Rabbi Yehoshua ben Levi interpreted
the pasuk regarding the Amalekim. "When
evildoers approach me,” these are the
Amalekim, as it is stated: “The Amalekim
raided the Negev and Tziklag” (I Samuel
30:1). "To consume my flesh” - “David's two
wives were taken captive” (I Samuel 30:5).
"My foes and my adversaries are mine”
- “David smote them from twilight until
evening of the next day ” (I Samuel 30:17)....
From here on, David said: "If a camp” - of
Amalekim “besieges me, my heart will not
fear” “If war” - with Amalekim - comes
upon me, in this [bezot] I will put my trust”
(Psalms 27:3).

L'David Hashem Ori is ours these days.
Reciting it twice daily in this season for our

(continued on page 15)
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Simchas Torah - The Power of Joy

Rabbi Baruch Hertz
Rabbi, Bnei Ruven

As we approach Simchas Torah this
year, we are confronted with a challenging
duality. We are taught by our sages and
our Chassidic masters that this is the most
joyous day of the year. And yet here we
are—in the middle of a hard war, mourning
the lives of the thousands lost and so many
hostages still in captivity. (I hope by the
time this reaches print, they will be freed.)
It’s true we've seen the hand of Hashem
in many miracles, but we still need to see
complete miracles. People ask me how
can we rejoice in the midst of this sorrow
knowing the tragedies and atrocities that
surround us? This year maybe we should
show some seriousness on that day and
do some minimal dancing. I would like to
share two stories that personally inspired
me and can maybe help us reconcile these
complex emotions.

A chassid once traveled to one of the
Chabad rebbes. He related to the Rebbe that
his deceased teacher had appeared to him
in a dream with a frightening message: it
had been decreed in heaven that one of this
chassid’s children would pass away that year.
The Rebbe heard his words, sighed, and
remained silent - a reaction that certainly
did not bode well.

As it was shortly before the holiday of
Sukkot, the chassid remained there until
after the holiday. When it was time for him
to return home, he approached the Rebbe
for his bracha. The Rebbe happily assured
him that his family would be well. “Besides,”
the rebbe asked, “what special mitzva did
you do on Simchas Torah?”
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The chassid recounted how during the
hakafot he was standing on the side crying
when he remembered that, after all, it was
Simchas Torah! He washed his face and
joined the dancing, ignoring his dread.

“You should know;” the rebbe said, “this
is what caused the change in your situation”

Another story: Kfar Chabad - which
is now a sizeable community in the heart
of Israel - began as just a tiny settlement.
It was founded in 1949 on the ruins of an
abandoned Arab village and populated,
incongruously, by Russian Lubavitcher
Chassidim. In April 1956, Arab fedayeen
(terrorists armed and trained mostly by the
Egyptian government) entered and attacked
the village, leaving five children and one
teacher dead at Beit Sefer Lemelacha,
murdered in cold blood while they prayed.

Four days after the tragedy, news spread
throughout the village: A telegram from
the Lubavitcher Rebbe, Rabbi Menachem
Mendel Schneerson had arrived! The
entire village, men, women and children,
assembled in the village square to hear
the Rebbes reply. And the Rebbe was
characteristically succinct. The telegram
contained a single sentence —three Hebrew
words - but these three words sufficed to
save the village from disintegration and
its inhabitants from despair. Behemshech
habinyan tinacheimu, the Rebbe wrote.
“By your continued building will you be
comforted”

The Chassidim of Kfar Chabad now had
a firm grasp on their future: they knew what
they had to do. They must build! The Rebbe
said to build! And that by their continued



building they will be comforted! That very
night the village elders held a meeting to
discuss how the Rebbe’s directive might
be implemented. After a short discussion,
a decision was reached: a vocational
school would be built where children from
disadvantaged backgrounds would be
taught the printing trade. On the very spot
where the blood was spilled, the building
would be raised.

The tragedy of Simchas Torah happened
on the most joyous day of the year. What

they wanted to destroy was our joy and

happiness. The way we combat this is by
responding with unprecedented joy and
happiness channeled with unmatched
energy. We embrace this Simchas Torah
dancing in unity with our brethren in Eretz
Yisroel and Jews all around the world. We
dance together and we commit to building
and strengthening our Torah and mitzvos,
our institutions, our families, and Torah
values like never before. Let us daven and
hope that we will build to the coming of
Moshiach, which will bring the ultimate
joy. H

Celebrating Simchas Torah this Year  (continued from page 8)

states that the Jewish people on Rosh
Hashana “know that Hashem will perform
a miracle for them.” This seems odd since
in general we do not depend on miracles.
Perhaps the explanation is along the
lines of the observation of the Maharsha
(Kiddushin 29b) that miracles are a natural
consequence of the prayer of the righteous.
During the High Holy Days, we heighten
our attention to our prayers, knowing with
confidence that we can trust in Hashem to
perform miracles on behalf of Klal Yisroel.

Reflections  (continued from page 9)

Similarly, our heightened connection
to Hashem during this period propels us
to sing the song of Torah with even greater
fervor. This everlasting song of the Jewish
people, as the angel explained to Yehoshua,
carries us through the difficult battles that
we need to fight, and should lead us all to a
deeper and more meaningful celebration of
Simchas Torah for this year.

May this be a sweet and happy new year
for the entirety of the Jewish people.

of benches in the Batei Midrashim filled
with talmidim studying the same Talmud
as Rashi and Rabbeinu Tam of Worms and
Speyer and the Ramban and Rambam in
Spain.

On this, the anniversary of the massacre
of Jewish life on Shemini Atzeret, we pause

in reflection as we remember this tragedy.
The country, and indeed the Jewish world,
is reeling with grief, tears shock and fear.
But our history and faith are like the mayim
ibim; water to crown the valley with green.
Let this be the enduring message of the
Jewish people. H
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Reaction and Act

Rabbi Chaim Pollock
Dean Emeritus and Senior Consultant,
Michlalah Yerushalayim

During the Six-Day War, we, the
talmidim of the Rosh Yeshiva, HaRav
Mordechai Rogov ZT”L, did our daily
driving bringing the Rav to the Yeshiva.
For the entire 15- or 20-minute drive from
Albany Park to Skokie, the Rav repeated
with great fervor and intent, again and
again: apy’y NI¥ Ny, A Time of Distress
for Am Yisroel. We had no doubt that those
prayers contributed to the miracle of Israel’s
victory in that war.

* o % %

In addition to military action, Chazal
instruct us regarding appropriate responses
to crises, natural and man-made. Masseches
Tauanis is replete with clear guidance and
Shulchan Aruch codifies its teachings in two
Simanim (Orach Chaim 288 and 576).

The source for those teachings is Parshas
B’haalosecha (Bamidbar 10:9) where we
read about man-induced crisis:
71D XD Y DIYING MHNYR NAY )

N Y DPPP MIY¥N2 ODYIM DINN
:DDDND DRYYR) DDPFIN

When you go to war against an enemy
who attacks you in your land, you shall
sound a truah on the trumpets. You will
then be remembered before G-d your L-rd,
and will be saved from your enemies.

Alshich HaKodosh writes that there is a
prerequisite for that Divine memory:
T2 RYTIP DPYN XY 02255 1IDN NONN

:NIYT N9 NPT TIAYT NN

First, we have to say to ourselves
‘Certainly this judgement of Hashem
against us is justified.’

That is, crises and disasters are not
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on: Respond

ng to Crisis

coincidental; they do not occur by chance.
G-d directs the world and perceived good
and bad are a fulfillment of Divine Will.
Crisis is a judgment against us and first
and foremost we must examine our ways,
identify our faults and begin the process of
Teshuva - and then we can be ‘remembered
before G-d’
And  we
B’haalosecha and ask why its subject is 9y,

now return to Parshas
the enemy? That enemy would not seem to
be the central figure in the crisis that comes
upon Israel. It was the Will of G-d and the
catastrophe was a result of our actions and
the enemy seems to only be pawn-like in
the greater scheme of things.

How, then, are we to view the role of the
q¥-enemy when we are beset by challenges
that suddenly overwhelm us?

Rambam addresses this very issue in his
Hilchos Teshuva, Perek 6. He questions why
we blame the Egyptians for the horrendous
enslavement of Israel:

DYT2YY (3: 10 PWNIA) NNINA 2IND XYM
297 MVYY DMIXDN DY 1IN DN DY

Is it not written in the Torah, “They will
enslave and afflict them? Didn’t Hashem
decree upon the Egyptians to do evil?

He continues:

MM MN oYn oP) (FLV:RY BMAT) NN
TIaYD HNRIW DY 1IN ,XIND D) MIIN NN
2371 Y19 NNDY - MY DI

Is it not written that “This people will
arise and stray after the gods of the non-
Jews of The Land’? Is it not that it was He
Who decreed upon Israel to serve the stars
and constellations? Why did He punish
them?



Rambam’s response to these age-old
questions is relevant to our time and to all
times:

NI PPV NN N YN DY I N
NN ND DN MOV D220 MAYD...ND
TANRY TAN 95 DMINND 1IN T2IY 7N KD TIaYD
ND YN INIWD DWINM DPNND JNMIND
YN DY I NOW 3T MmN DN yInd N
TANWNY TRAY WIT POV WD ROX T
...DNY N9 NI

G-d did not decree that a specific
Jew would stray and be an idolator - if
the person did not wish to be an idolator,
he would not have been. Similarly, the
individual Egyptian who troubled and
wickedly harmed Israel - if he did not
wish to harm them, he had his free will to
refrain from doing harm. Hashem did not
decree on any specific individual; He only
told Avraham Ovinu that eventually his
descendants would be enslaved in a foreign
land.

This is
teaching in the preceding perek there that

consonant with Rambam’s

man has complete free-will and is fully
empowered to independently decide to do
good or bad.

Thus, we learn that when we are
confronted with evil, we must turn in two
directions, simultaneously.

One direction is towards the immediate

perpetrator, the individual or regime who

attacks us and seeks our destruction. He is

our enemy, attempting to enact a diabolical

plan to eliminate Israel from the face of the

earth.

SNV DY 101 N9Y YR DTN 199 1IN
Y

They said, ‘Let us go and destroy them
from being a nation so that the name of
Israel will never again be remembered
(Tehillim 83:5).

We turn to G-d to utterly destroy them
(ibid. 18).

However, our attention that is drawn to
the perpetrator would be incomplete if he
or they become our sole and only focus.

There is a foundation for the event that
the immediate perpetrator performed and
we have created it. If we created a monster,
it is our obligation to seek its obliteration.

As much as the destruction was in the
physical hand of the perpetrator, its spiritual
underpinnings are our doing.

If we decide to remove the foundation
by taking corrective actions, we will be
remembered by G-d Who will provide
salvation, everlasting and eternal.

This is the Torahs lesson of Jewish
History and its teaching for our contem-
porary circumstances. Hl

All This Happened Already... (continued from page 11)

entire lives, this year we know we are living
its words. Tefilat avot siman labanim. Above
all, as David Hamelech derived chizuk as an
eved Hashem from Hashem Himself in those
dark days, we hear him signaling to us from
across the ages, encouraging us to persevere
in ours:

(17,30 ©YNN) THN MR 727 VAN 0 1T ON MR

Hope in Hashem - be strong, for He will
make your heart courageous — and hope in
Hashem. W

Rabbi Zvi Engel serves as the Rabbi of Congre-
gation Or Torah of Skokie, where LDavid Hashem
Ori was continually recited twice daily from
Simchat Torah until Pesach.
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Divrei Chizuk

Rabbi Daniel J. Raccah
Senior Dayan, cRc Beth Din
Rabbi, Ohel Shalom Torah Center

Many decades have passed since we
lived a year of such collective suffering that
we pined as intensely, as we do today, for the
advent of Rosh HaShana with its message of
MO MY NYON (may the year with its
curses end)! and MM MY SNn (may
the [new] year and its blessings begin).> The
events of Shimini Atzeret/Simchat Torah
have deeply marked our collective soul and
permanently changed the Jewish world.
First, there were the unspeakable horrors
perpetrated upon our brethren in Israel with
its continuing anguish in numerous forms,
but then, with immediacy, our awakening
to a seething hatred towards us throughout
the world. Now, with eyes wide open, we
look upon the Jewish isolation within the
community of nations with bewilderment
and concern. Maybe within this isolation
lies a lesson for us to consider.

Megilat Eicha, the exposition of exile,
opens with a pronouncement of isolation
(N,X NN) DY NI VYD T2 NIY) NN
(How does the city once great with people
sit forlorn). The word denoting isolation
here 772 clearly suggests a solitariness of
abandonment, dismissal, and debasement.
Yet, Rav Tanchum HaYirushalmi?® points out
that the same term is utilized elsewhere with
the exact opposite intent: one of grandeur.
He explains that both terms of solitariness,

:

although obverse, can be correct, one

denoting a solitariness of uniqueness
and gravitas, while the other indicating
desolation and the absence of inhabitants
due to the severity of punishment. Thus,
we find positive connotation of this word in
verses that speak of the Jewish people: yo¥”n
(N5 ,55 ©»M2T) 712 NV YN (And Yisrael
resided alone in safety) and 7722 DYD
(v ;50 737”a) Y (Here is a nation that
dwells alone). In both verses, the isolation
and apartness is presented as a virtue and
strength, while the verse that opens Eicha
uses it as a term of weakness and mourning.
This is the linguistic approach to this dual
usage.

However, the Gemara* finds a spiritual
explanation for the contradictory usage of
the term 772.

AN PN 29 DN NXIT NN LTTI DAY

PY TT2 NV HNIY PWY SNINN NN :N"IPN

DV MW PHY GR VI PT NIN IX APy
.DIAVIN TT2 Y PYIY (NI )Y DM2T)

Sits solitary. Rava said in the name
of Rebbi Yochanan: Hashem said: I said
Yisrael shall reside secure, solitary (772), as
Yaakov, to a land of grain and wine, even his
heaven will drip with dew’. Now, their place
of dwelling will be desolate.

The Maharsha explains that initially

(ary N9) MM .1

7179 992 M2 MNP NIV O 1IN DNIANX 127 DY 7MOP MNRY DY NNOONN PYI yavn .2

NN TT2 /N : PIDIN 97y (AN DY 37YUN DIIVID [ ININD 1N TN — N,X) DR DY NN 79D PNOWIPH DINN 1) .3
VIDIN NNOY )NIN TN 76 10y, T2 TIY) NNY PYN 'O DM NNV 137 PYATH AN NI (23,29 DMIT) 12) HX Y PN
WY L(N,)9 DI127) NYAPN ANDN D2 1YW DTN IPIVIN (N7YWn
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their strength allowed them to sit alone
but secure, but now their debasement had
them sit solitary due to their repulsiveness.
The Midrash® provides an explanation that
when the Jews did the will of Hashem, they
were granted security in their solitude, but
now that they have sinned, the city sits
forlorn due to their banishment.

The great Rosh Yeshiva of Volozhin,
Rav Naftali Tzvi Yehuda Berlin, the Netziv,
presents a different interpretation® with
chilling implications. Hashem desired the
Jews to be set apart from the nations of the
world, and if the Jews accepted this position,
then the nations would respect them in
their solitariness. However, if the Jews
would endeavor to connect with the nations
by adopting their behaviors and practices,
then Hashem would still have the Jews be
solitary, but this would be accomplished
by turning the nations against the Jews and
isolating them. Either way, the Jews are
destined to be solitary, with the distinction
being whether their solitariness would
be one of elevation and respect or one of
hatred and debasement. This explains the
apparently contradictory usage of the same
term: 772.

While this concept is expressed by
other eminent Rabanim,” it occupied a
particularly prominent place in the Netziv’s
worldview. He records it many times in his
writings,® elaborating more in some places
than in others. Additionally, he composed

a magisterial study of anti-Semitism titled
Shear Yisrael with this concept at its core.
Indeed, it was so fundamental to him that it
is reported’ that yearly at his Pesach Seder,
he would review the essence of this study
with his Yeshiva students. We will proceed
here based upon his fascinating perspective
of this concept.

In the aforementioned study on anti-
Semitism titled Sheuar Yisrael,'* the Netziv
explains that Hashem chose the Jewish
nation to be a light onto the nations, to
serve as a model for them to emulate. Thus,
Hashem tells Avraham that he is ymn ax
(7 ,» mwN1a) O - “A father to a host
of nations,” which means that he should
instruct the nations of the world, whether
by word or deed, towards a monotheistic
belief and general civility. Since this
interaction with the nations could possibly
lead to a deeper connection to them, in
that very same conversation, Hashem
commands him the mitzva of Birit Milah,
to create a separation and division between
the Jews and the nations. Thus, the element
of separation (772) existed with Avraham at
the origin of the Jewish people. However,
it was Yaakov who fully embraced this
principle of solitariness, because he had
a large family and the concern of negative
influence was greater for him than it had
been for his fathers.!’ Indeed, Yaakov was
so particular about this separation that he
became identified by it (027 - 2py> Py

MY PP L(NINOVITH INIX TINT PINN NI TN 20 /DY — N,N — 0/ KDY, T2 WA IRSIN) NI 7Y NN WITD .5
WY (R, R) NN DY DN NPT — TON NN /01 Y72y PRY’ 117
LTIV (10,00 92703) 12T PRYM (7Y 17T 1Y NPT TH PD) NN AT DUN NN Y L6

(MNY NYI3 M) NNY NN P NONTO N .7

V19 ,(N3,39) D127 (V,X7) 127N (UMD 1INKN PN MODINM T,X) MNY (12T ININ T,I0) MYNIL — 12T Pryn .8
VNPT RY PO WA) TN (A7 17T, TIW 17T TN HD) RN 2T DUN NNV NIY NOYT DTHYY XM 97NY) NTINN DY 19¢ 7NN
S TN RYIND, DY PWN DY DY WP NIDA D) IRIW INY NN (27Y T 4T —1,X) DXPYN DY DY DY DON WD, (/N0

(0,n,7 P9

N 9NY — NIYWN ,DI9VID) NDD YW NTINT 19W MINN NIPIN 2D WIDO YW INNTING PMIYNL IPINP MINOIY .9
.90 11993, T8N PO 1173 1777 YPYAVIN 1IN DXIIN 237 NN RN HW INTTY NIN (3P 10y ,1 NN, NTHyY

(2790 T, 779) YN INY IIND .10
(127 207N2 12,19 TPWKI2) 72T Poyn .11

(N32,)9 DT : 7,10 : X,19 :19,1Y : N 10,00 PWRID) 12T poyn .12
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n2,09)!2 and thus the aloneness became
a piece of YN NNy (the Jewish image/
identity)."?

Consequently, according to the Netziv,
the Jews are destined for solitude. Preferably,
a solitude of elevation and refinement,
detached from the nations of the world,
by which they would serve as a model to
emulate. However, if the Jews were to forgo
this noble solitude, and connect with the
nations, then Hashem would force solitude
upon them by turning the nations against
them. The hatred of the nations bringing
them an undesired isolation.

Is the explosion of hatred towards us
that we are witnessing a manifestation
of the Netziv’s warning? Have we broken
boundaries with excessive and nonessential
connection to the people of the country
we reside in and thus brought this upon
ourselves? We all are familiar with the age-
old question: should one be an American
Jew or a Jewish American? The difference
being that an American Jew’s primary
identity is as a Jew, but with some American
characteristics, while the Jewish American
identifies as an American with some Jewish
elements. What would the Netziv think of
this question? One may suggest that the
Netziv would reject both of these options
and present a third one: one should be a Jew
living in America, without any element of
American influence.

This s
disconnection from society, for we are
instructed in Pirkei Avot (3:2): X»n »7
Sy Apidva 5Hnn NN ,ININ 0NNOD PD
m>39n (Rebbi Chaneena Sigan HaCohanim
says: One should pray for the welfare of the

not an advocation for

government.) That statement was made for

all governments, even unfriendly ones. All
the more so for the American government,
known as Ton Yw moYon - a government
of kindness. We must be grateful to this
country and participate fully as citizens. Yet,
that does not contradict the position of the
Netziv, who would exhort us to be vigilant
to not allow ourselves to be influenced by
values, beliefs, or perspectives that are not
ours, and to be cautious when engaging
with the gentiles.

So, we return to the question: are we
guilty of overstepping in our connection to
Americanism and the American society?
Possibly, if we truly turn the magnifying
glass of brutal and honest introspection
upon ourselves - we may find that
boundaries of cultural separation have
indeed been breached. This is not the forum
for examples, but this writer believes that
culture creep is plainly evident, even within
our relatively insular Orthodox community.

If indeed we have abandoned our
solitariness of elevation and embraced a
culture not ours, even in part, then what
is the path back? The Netziv’s equation
already contains the response: we simply
need to accept fully our Jewishness and
abandon external influence. Again, that
does not mean to say that we should become
hermetic and antisocial, but rather, we need
to live our lives understanding that we are a
nation of nobility, truly different from those
around us.

The
Divine imperative as Hashem’s messengers

sincere embracement of our

will raise us in the eyes of the nations,
not lower us. This requires that we create
Kiddush Hashem by genuinely embracing
Jewishness, absent outside

our sway.

(D,20 92792) 12T PHRYM (T79) HNIYW? INY Ty NI (ND,3D1 23,29 ©I12T) 12T Pryn .13
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Simultaneously, we need to completely
reverse all the negative stereotypical Jewish
behaviors we may be guilty of and work
persistently to express behavior that will
invite praise, not scorn.

Maybe we can gently reframe this
concept. The verse states: ¥ W7 ¥9 DN
2 NPN? DY DINN FTINY N W VITR
.(13,5 X7p") (And you will be holy for me,
for I Hashem am Holy, and I have separated
you from the nations to be mine.) Hashem
has separated us from the nations fo be
His. Accordingly, if one focuses on their
Jewishness, then they are with Hashem,
and not the nations, but if one integrates
and connects with the nations, then they
are forgoing their connection to Hashem
because they are with the nations. In simple
terms: it is one or the other — with Hashem
or with the nations. This then goes further:
If one is with Hashem, then they are noble
and elevated, and the nations can respect
that, but if one selects to connect to the
nations, then they relinquish the bond with
Hashem, and thus chas vshalom the nations
turn against us.

This formulation of the idea may
possibly provide insight as to the Divine
timing of the horrendous October 7 attack
that occurred on Shimini Atzeret/Simchat
Torah, that are celebrated concurrently in
Israel. The Gemara' tells us that we offer
70 sacrifices during the 7 days of Sukot
corresponding to the 70 nations of the
world, while on Shimini Atzeret, we offer
one sacrifice corresponding to the singular
Jewish nation. Thus, Shimini Atzeret is a
celebration of the singularity of the Jewish
people in contrast to the other nations of

the world. Rashi®”® frames this in the form
of an analogy to a king who asks his sons
to stay with him one more day because nvp
DONTI9 YWY (parting from you is difficult
for me). In other words, Shimini Atzeret
is a testament to the unique bond Hashem
has with us to the exclusion of all other
nations. Could the atrocities occurring
specifically on that hallowed date serve as
a rebuke to us for having relinquished, at
some level, our unique bond with Hashem
to embrace foreign influences? A sobering
and haunting thought.

One of the central themes of Rosh
HaShana'® is the acceptance of Hashem’s
man  (kingship/dominion) or in the
language of the Gemara” m>>nnw 1
03"y (so that you will accept My Kingship
over you). We are called to renounce all
other dependency and authority, real
or perceived, to accept only Hashem as
King. This theme continues and intensifies
throughout the High Holiday season and
culminates with Shimini Atzeret, when the
focus shifts towards the Jewish people, and
the King desires our closeness, or in Rashi’s
language oonTn by nwp (parting from
you is difficult for me); a celebration of the
unique bond between Hashem and us. Thus,
this High Holiday season would serve as an
optimal spiritual setting to reconsider our
relationship with culture creep and foreign
influence upon ourselves, and reaffirm our
dedication exclusively to Hashem. May we
merit to so fully accept Hashem’s Kingship
that He see fit to end our suffering, both
individual and collective, and bless us all
with a year of salvation, protection, health,
unity, success, happiness, and growth. ll

19,09 727721 19,30 XIPY) Ny e .15
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According to the Rokeach (Eleazar of Worms, 1176-1238), one explanation as to why we
are commanded to sit in sukkos each year is to commemorate the sukkos that served as our
army barracks in the desert when we needed to fight against the enemy nations on our way

to securing the land of Israel.




